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The Incredible Revelation of the Divine Tanna RaShB"Y
By Putting on Tefillin One Fulfills the Mitzvah of:
1722112 YNaow wapn 5wy

In this week’s parsha, parshas Terumah, we read (25,8): 523 ,021N2 MW wIpn "%
“wyn N 155 55 nuan nx T2WNT N1aN DX NIX XN 1IN A"WR—They shall make Me
a Sanctuary, so that I may dwell among them—in conformance with all that I show you, the
form of the Tabernacle and the form of all its vessels; and so shall you do. Rashi comments
that “and so shall you do” applies to future generations. This commandment of: "WIpn Wy —
They shall make Me a Sanctuary, constitutes one of the two hundred and forty-eight mitzvos
aseh, positive commandments. In the words of the Rambam in Sefer HaMitzvos: N1 3 mxn”
mSym 5 N PORY TN WRT Nvam 29PN 12 ,Tmay N mnab myw
"wIpn % W an R KM MW 953 y12pm 5175 —we are commanded to build a
house of worship—where sacrifice and the burning fire will be ongoing; the people will journey and
go up there on the festivals and gather there annually; this is the fulfillment of His command: 1w
wpn 1.

According to this, it would seem that in the absence of a Beis HaMikdash, in times of exile, we are
unable to fulfill this positive commandment. In this essay, we wish to delight in the incredible
lesson taught us by Rabbi Shimon bar Yochai (RaShB”Y) in the holy Zohar. He reveals to us that
even today, in exile, it is still possible to fulfill this vital, positive commandment by performing the
mitzvah of donning tefillin. As the Shlah hakadosh writes (Chullin):

LYN 2NAR HaR IRYRY M pmy PN Mo nwh an T pab qomn bo bya any”
Mo 112 waw 0b ,abrm awrTp 1R mb PIYw YT UNNNRT MO 1AN0W Thn Y™
12150 byw ,(.L3p MW T NWNB) ¥awn WITPT 2N3 N2 2IMW NN IR Tann
MO ow bh 5RIWI INow mwn 772pn DDA ,D5INA NI WIpK 15 1w TN
PN DITIAN MANT T30 PRt Tvh 0537 72 5w pw 112 wr 1251 ,mant Moy 1asann

125N IRWI NN T A0 0Yoan 1 Hw pow Hnwn v apyn

Tefillin represent a deep mystery; one must treat them with the utmost reverence and sanctity.
They possess the secret of the Holy Chariot (a vessel subservient to Hashem'’s will). Since the
destruction of the Temple, we fulfill the command of “they shall make Me a Sanctuary, so that [ may
dwell among them” through the mitzvah of tefillin—as taught by RaShB”Y (Chayei Sarah 129.). By
means of the tefillin, HKB”H’s Presence dwells among Yisroel—for tefillin represent the secret of
the Chariot and the secret of the Patriarchs. It is for this reason that they have a three-legged “shin”
on their right side—corresponding to the Patriarchs, Avraham, Yitzchak and Yaakov; and on their
left side, they have a four-legged “shin” corresponding to the four creatures bearing the Chariot.
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The Arm and Head Tefillin Represent the Two Keruvim

In a similar vein, the Shelah hakadosh adds in the sefer Mitzvas Tefillin (1,4), in the name of
Rabeinu Bachayei, that the arm tefillin and the head tefillin represent the two keruvim, cherubim,
that stood on top of the aron, the ark.

Concerning the donning of the tefillin, he also remarks (ibid. 3,5): NWAh MKW QTP T DMIAN”
515 1anow md wapnt N1 Dpna o PHBAW IR TINRNT NPYID IRWY TN
DIpPa DAW NMIATPT TwYn DA b NN M 12 Sy M owa 7 Kpod R pab
/1A7piT He advises putting on one’s tefillin prior to reciting the passages concerning the korban
tamid--the daily, communal sacrifice—and the other korbanos. After all, as he explained previously
in the name of the Zohar, the tefillin are in lieu of the Beis HaMikdash.

The source for this idea is found in the Zohar hakadosh (Midrash HaNeelam, Chayei Sarah, 129.). An
encounter is described between Rabbi Yehudah, Rabbi Yeisa and Rabbi Chiya and Rabbi Elazar, the
son of Rabbi Shimon; Rabbi Elazar was investigating the mysteries of the mitzvah of tefillin at the
time. They said to him in the name of his father, RaShB"Y:

n MY Tavnb PS5 MR 5N oy M5 mMITT ANP0 mIma 1721pT ANn Rivnw”
wIpn % WY 2MDT R KT L PN T nm k5w axby X3 R Riown
ZRPIDB INTTA P9IBNT KNAYY DIND RITT ANR R1YAW ,031N2 NI

We heard the following from your father: Due to HKB”H’s great love for the people of Yisroel, He
told them to build a Sanctuary for Him—symbolizing the Chariot above—and He would dwell
among them. This is conveyed by the words “They shall make Me a Sanctuary, so that I may dwell
among them.” Your father taught us that the underlying reason for the mitzvah of tefillin is
contained in this possuk.

To this, Rabbi Elazar the son of Rabbi Shimon replied:

TR YR AR 210 WY (U7 71D MNWw) 23037, RWTPRT RIMNAD KT KT RNNIAT RN 7
N25 KM@ K25 RIMA IR L INR YR RIDRT M7 15 At fepn AR anm
MWD YAIRA RIT M2 RWTIPT TR Y IRDNR KM RN

The secret of the structure in the Sanctuary is replicated in man, himself. In the Sanctuary, it states
that there were two cherubs, standing opposite one another, upon which the King of Kings dwelt
via the sanctity and revelation of His four-lettered name. Similarly, in man, the heart and the brain
stand opposite one another, and HKB"H rests upon them via the four passages contained in the
tefillin.

The Divine Presence Is in the Merit of the Tefillin’s Sanctity

After reflecting upon the words of RaShB”Y and the Shlah hakadosh, we can conclude that both the
Sanctuary and Tefillin serve a similar purpose—both are meant to allow the Divine Presence to rest
upon Yisroel. Concerning the Sanctuary, the possuk states explicitly: M13WN WIpn » wyy
»B21N12-- They shall make Me a Sanctuary, so that I may dwell among them. In a similar



Shvilei Pinches

Parshas Terumah

fashion, when a Jew dons his arm tefillin and his head tefillin, he is transformed into a Chariot for
HKB”H—becoming a Sanctuary to accommodate the Divine Presence.

This can be better understood upon review of the words of the Shulchan Aruch (0.C. 25,5):

,DM¥NA DRI 1AW TIM DT ww 5N NIYID YaIR manh 17apn mvw ,onnaa oy
W 1Ry Twyw MXDHN D1 Monw 1, Mt A1 wrY Sy, abn s vy by
TAYNWN ¥ DA Mwyb Dmnnna onabya abwnnm nan b awx mm by ormn
N2 191 7, MAwmm NNIRNT P R 25 o, mna Xw mwan 17apnh
SR DIWAN

One must concentrate on having the proper intent when one dons the tefillin. HKB”"H commanded
us to place these four passages—depicting his Oneness and the exodus from Egypt—on the arm,
opposite the heart, and on the head, opposite the brain. Thus, we remember the miracles and
supernatural feats that He performed on our behalf—demonstrating His Oneness and that he has
dominion over those above and those below, to do with them as he pleases. By dedicating the
neshomeh—Ilocated in the brain—and the heart—the source of one’s desires—to the service of
HKB”H, one will always remember his Creator and will minimize his own personal pleasures.

This idea is conveyed in the formula of the “I'shem yichud” recited before donning the tefillin:
125 mMawma nnxn A Tavwh ,a%n T Rwy o e ot oa by manb
o120 , MMM WIN IRY DY IMNAY TRWITY MmN T W 53 mw an inmayh
71w qHham 1NTAaYS BrTAYIWwn 1T —He commanded us to put the tefillin upon the arm as a
reminder of the outstretched arm of the exodus, and because it is opposite the heart, subjugating
thereby the passions and thoughts of our heart to His service—blessed is His Name; and upon the
head, opposite the brain, so that the soul that is in my brain, together with the rest of my senses and
faculties, all may be subjugated to His service—blessed is His Name.

With this understanding, it is not difficult to comprehend RaShB”Y’s lesson that when one fulfills
the mitzvah of tefillin, he is actually fulfilling the mitzvah of: 7R3N MN1JWY WIpn D Wy
They shall make Me a Sanctuary, so that I may dwell among them. For, when a Jew dons his
tefillin, opposite the heart and the brain, with this extraordinary purpose in mind--devoting his
body and soul to the service of Hashem--he becomes a Chariot for HKB”H--meriting that the Divine
Presence rests upon him.

It seems clear that RaShB”Y’s lesson in the Zohar hakadosh is the source for the practice found in
the Arizal’s siddur, Kol Yaakov, and in the siddur Tefillah Yesharah. After donning the tefillin shel
rosh, several verses are recited which are associated with tefillin. One of them is the possuk: 1Ww”
”021N2 MN1DWY wIpn "‘7--They shall make Me a Sanctuary, so that I may dwell among them.
After all, we have just learned that by donning tefillin, we fulfill the mitzvah of building the Beis
HaMikdash.

“And They Will Fear You” Refers to the Tefillin shel Rosh

We shall now see how beautifully this premise of RaShB”Y’s—that by means of the mitzvah of
tefillin, HKB”H rests His Divine Presence upon us just as He did in the Beis HaMikdash—correlates
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with the possuk in parshas Ki Savo (Devarim 28,10): J15¥ N1p1 i1 DW 13 YINA My 53 17
”qnn AXM—Then all the peoples of the earth will see that the Name of Hashem is
proclaimed upon you, and they will fear you. The Gemorah (Berachos 8.) interprets this possuk
as a reference to the head tefillin: ”WX9aw ]"7”521 HR ,'1TS7"‘7N 127 ANAR”. We must explain,
though, why the peoples of the earth specifically revere and fear the tefillin shel rosh—as opposed
to the tefillin shel yad.

The explanation can be found in the words of the Tur (0.C. 25)—deriving originally from his father,
the Rosh: 115y MW nadwnw 1RM 535 nw mx [w ,a55s pwb poibn naxap
79310 HR (rwaT by XApa 7 Dw ) PIRA My 93 kM (0 md o™aT) 2mnT
"WNRAAW—in other words, tefillin are a sign testifying to the fact that the Divine Presence, the
Shechinah, rests upon us. This is the meaning of the verse: ”'1"‘757 NAp1 '’ oW 13”-- that the Name
of Hashem is proclaimed upon you.

We can suggest two reasons why this possuk is interpreted as a reference to tefillin shel rosh,
specifically, and not tefillin shel yad: (1) only the head tefillin are visible to all; whereas, the arm
tefillin are covered and not seen publicly. The possuk states (Shemos 13,9): 5y mxb '1‘7 mm”
”qT*—and it shall be a sign for you on your arm. The Gemorah expounds (Menachos 37:): ']‘7”
»mN5 arnxb X5 mxb—itis a sign exclusively for you and not for others. For this reason, it is
only applicable with regards to the head tefillin to say: ']"‘7!7 NP1’ Dw 12 YAINT MY 55 18y
9NN INM-- Then all the peoples of the earth will see that the Name of Hashem is
proclaimed upon you, and they will fear you. (2) the Gemorah teaches us (Menachos 36.): Nin”
72 R wr Sw yoin yon ximwar ,wRa Swoman 5 nx T Swonuan mm Rinws
1 by V‘?’ll‘l—when one puts on tefillin, it is imperative to don the shel-yad first and only then to
don the shel-rosh; conversely, when removing the tefillin, the shel-rosh are removed first, followed
by the shel-yad. As a result, whenever one is wearing his tefillin shel rosh, he is already wearing his
tefillin shel yad, inevitably. Therefore, it is appropriate to interpret the possuk: 7121 11" —and
they will fear you—as referring to the head tefillin, since if one has his head tefillin on, he,
inevitably, has his arm tefillin on, as well.

Thus, we have clear-cut evidence from the words of the Rosh and the Tur that by donning tefillin we
merit to have the Shechinah rest upon us. Of course, this coincides with the lesson taught by
RaShB"Y that by performing the mitzvah of tefillin, we fulfill the commandment of: WIpn % 1wy
021112 "NA5W-- They shall make Me a Sanctuary, so that I may dwell among them.

“With Great Fear"
Refers to the Appearance of the Shechinah”

After much consideration, I believe that this insight of Rabbi Shimon bar Yochai’s—that by means of
performing the mitzvah of tefillin, HKB”H rests His Shechinah upon a person—provides us with a
key to shed some light on the Rambam’s fascinating words regarding the sanctity of the tefillin
(Hilchos Tefillin 4,25):

my X1 Sy oaR Sw wsna phbnnw par bow 8 abva pnwrp pobn nwrp”
1% mabn X5X ,MyY Mawmm TR 1IN A5 MW PINwa qwn 1R ,DMmY RN
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TNIK LKA D [Mvaw o 5o poy [eab Snwn® oax ey e, prym ok a2
IN TN XP2 MK YaIR 9w ImKa x5 e Sow ,wrpn a1 Sworrmbn v Sy nhy
7119100 K52 I8 My 852

He states that tefillin possess tremendous sanctity. As long as the tefillin are on one’s head and arm,
he is humble and G-d-fearing; he is not drawn to frivolity or meaningless chatter; he does not
contemplate evil thoughts; rather, he focuses on worthwhile and righteous endeavors. Therefore,
one should strive to keep them on all day long—that is the proper way to perform this mitzvah. It
was said of Rav, Rabeinu hakadosh’s student, that, all of his days, he was never seen walking four
cubits without Torah, or without tzitzis or without tefillin.

We must explain where the Rambam derives this understanding from. First, though, let us clarify
the words of the Rosh and the Tur—that the fear that overwhelms the peoples of the world in
response to seeing our tefillin is due to the presence of the Shechinah.

Let us introduce a concept that is discussed at length in all of the early works of mussar. They teach
us that fear and reverence of Hashem are prerequisites in the service of Hashem. The possuk in
Tehillim states (111,10): 7’ NN MNAIM MWNRY”—the first tenet of wisdom is fear of Hashem.
Without fear of Hashem, it is nearly impossible to guard oneself from sin. Nevertheless, it is crucial
to realize that it is impossible to achieve fear of Hashem without the presence of the Shechinah—
fear of Hashem derives from the Shechinah’s presence. In the words of the Tikunim (Introduction
5.): 771 AR MMIR RN11DW”—essentially, the Shechinah and fear of Hashem go hand in hand.
Additionally (ibid. Tikun 13, 77.): "RwW»p Mmabn NNBW KT 7 NXYY”—fear of Hashem is
inseparable from the holy Presence. This is the basis for what we recite in the Haggaddah of Pesach:
7w M5 511 NYnaY—And great fear refers to the appearance of the Shechinah.
When HKB”H revealed His Presence upon Yisroel, the Egyptians were stricken with enormous fear.
All of these sources indicate that the revelation of the Shechinah is associated with great fear.

This explains nicely why the Rosh and the Tur teach us that the cause of the goyim’s fear, in
response to the tefillin shel rosh, is the presence of the Shechinah resting upon us.

Alas, we can shed some light on the words of the Rambam—the other Moshe, man of G-d, teaching
the word of Hashem—who reveals to us, concerning the sanctity of the tefillin: TnT Sow”
MW PINwa wnl DK ,DMY RIM My T O 5y pIR Swowsna phbnnw
79NN NART M272 125 mabn KON MY Mawnn TR IR ,A9WA--as long as the
tefillin are on one’s head and arm, he is humble and G-d-fearing; he is not drawn to frivolity or
meaningless chatter; he does not contemplate evil thoughts; rather, he focuses on worthwhile and
righteous endeavors.

[t appears that his words are based on the lesson of RaShB”Y taught above—that one who performs
the mitzvah of tefillin, merits the presence of the Shechinah, in keeping with the possuk: %
”021N2 MNIOWY WIPN-- They shall make Me a Sanctuary, so that I may dwell among them.
This allowed the Rambam to deduce that wearing tefillin imparts humility and a fear of G-d upon
the person wearing them. For, the Gemorah teaches us (Sotah 5.) that the Shechinah only rests
upon one who is humble and fears G-d.
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“So that I May Dwell among Them”
”0=-231N3” within the Square D

Now, let us investigate what leads the divine Tanna, RaShB"Y, to deduce that the mitzvah of
building a sanctuary refers to the mitzvah of tefillin—both of which result in the presence of the
Shechinah. Surely, he must find an allusion in the possuk itself. The Megaleh Amukos (Kedoshim)
points us in the right direction; he writes:

MY wIpn 15w ,po1n Mo by SRwr 12 ina anwpn (2% 10 x1pM) s oy
21701 Twnb 13571 nyarn 51N T7RIN0 ‘K1 03INA L TIw P I 0ona

In other words, the possuk employs the term “0=231N23", which can be read as ”Q 71N2”, within the
closed letter “mem”—representing the square shape of the housing of the tefillin. The Gemorah
teaches us (Menachos 35.): ”1170n menb bt myarn '["'77511 NIn”—it has been handed
down as law to Moshe from Sinai that tefillin must be square.

A similar teaching is expressed by the great Rabbi Chaim Vital in his sefer Etz HaDaas Tov, in this
week’s parsha: 19 npbman wxA 5w nbon w101 wpn 5w ornan MR by X
/0 71N2 021N MNIOWT 2INDW 1N LITRIND ‘D v ok mnm 1 717172 ,0MN2 He states
that the command to build a sanctuary is a reference to the head tefillin which contains four
compartments—similar to the four spatial directions and similar to the closed letter “mem.” He
concludes that when the possuk states, “so that [ may dwell within them,” “D-3112”, it means
within the closed “mem.” So, now let us address the matter of why Scriptures alludes to the mitzvah
of tefillin expressly with the closed “mem,” B—whose shape is square, just like the tefillin.

It Does Not Say ”12112 MN1owy”
but Rather “D231N1 "N1DWY”

An explanation can be found in the well-known commentary of the Alshich hakadosh, which
appears in Toras Moshe several times (Shemos 15,2; ibid. 26,1; ibid. 31,13; and others). The possuk
states: “R21N2 MN1DW WIPH L) 1Ww”--They shall make Me a Sanctuary, so that I may dwell
among them. The focus of the possuk is the "WIpPn”, the Sanctuary, which is a singular object;
therefore, it should have said: 7131023 YN13WY”, so that [ may dwell within it. Instead the possuk
employs the plural term “D31N3”—meaning among or within them. Based on this analysis of the
language of the possuk, the Alshich hakadosh deduces that HKB"H is telling us that the purpose of
building a Beis HaMikdash is so that He can rest His Shechinah upon each and every member of
Yisroel—within them, rather than within it. Additionally, the presence of the Shechinah in the Beis
HaMikdash then derives from them.

This deduction fits nicely with RaShB”Y’s rendering of the possuk, as well. As discussed above, he
views this possuk as a reference to the mitzvah of tefillin—for whose performance a person merits
the presence of the Shechinah. Hence, the possuk is conveying that albeit we are commanded to
construct a Sanctuary, nonetheless, a prerequisite is that we first strive to achieve the state of:
“031N2 MWV —by means of the mitzvah of tefillin, we make ourselves into mini-sanctuaries
each worthy of housing the Divine Presence.

In fact, this understanding of RaShB”Y’s teaching is stated explicitly by the Shlah hakadosh (Taanis):
6
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3 ,031N2 MW MR KOR M5 M5 M 12102 N0 .05INA NdWY WIph 1wy
A2 M0 DAw PHIBAT I AN WM TR0 AT T AT, wpn mwyb annn ok ba
JWIPM [OWNA NN RAT INY,1MAR 531 MYy NR DTINT Y 03, WIpRT RIT M DIRY

Each and every Jew is obligated, at all times, to erect a Sanctuary. The Zohar teaches that this is the
secret behind the mitzvah of tefillin. Thus, one should purify himself and his limbs, so that he
exemplifies a sanctuary.

For this reason, we have the law given directly to Moshe from Sinai to construct the housing of the
tefillin in the shape of a closed “mem,” Q. This shape alludes to the closed “mem” in the possuk:
“B31N2 MNIDWY”—so that I may dwell among them. This conveys the message that by
performing the mitzvah of tefillin, we merit that HKB”H rests His Shechinah on each and every
member of Yisroel.

The Arm Tefillin and the Head Tefillin
Represent the Two Keruvim

Continuing along this path, let us address the commentary of Rabeinu Bachayei, which is founded
on the Zohar hakadosh: 1T 19,0170 W Sy a5MAW M TR MW TOWY Dwa”
AW DT 0MAR AW Sy nrwab 1A Phy aMw naowm 1an owh masn poibn
TANR 21921 ATA TXPR TINNR 2190 2IN2T 0 1N LINRON abm RN mnn ,A5m mnn om
ST 7X¥PN Just as the Shechinah rests via the four creatures bearing the Chariot on the two
keruvim, so does one who dons tefillin function as a Chariot to the Holy One, blessed is His name. By
means of the four passages contained on his two designated limbs, the brain and the heart, the
Shechinah rests upon him. This is the mystery revealed by the possuk: “One Cherub at this end and
one Cherub at this end.”

We can explain the matter based on the author of the Tanya’s lengthy discussion in Likutei Amarim
(Chapters 9-16). He deals with the issue of the difficult struggle that exists between the brain and
the heart. It is known that the holy neshomeh resides in the brain in one’s head and that it
originates as a part of the Almighty above. Therefore, due to the neshomeh’s influence, man yearns
to fulfill the mitzvos of the Torah and to do his best to serve Hashem.

The left side of the heart, however, houses the yetzer hora, the evil inclination, who tempts man to
sin. As the possuk states (Bereishis 8,21): “1"M¥in Y7 DOINRA 25 ¥ 13”—the inclination of
man’s heart is evil from his youth. Hence, it is incumbent upon man to insure that his brain reigns
over his heart. The Zohar hakadosh (Pinchas 224.) explains that the brain resembles the influence
of the male, while the heart resembles the female recipient. Along these lines, it states: N1~
725 by vIbw 2197 X197 WTINT—the brain is the male and rules over the heart.

Concerning this matter, the Tanya states (Chapter 12): Yam 1n1o1na A by vibw mnan -
M2 S1wnb pbrnah Imnaw myna 5131 o8 Sow nThina oIRa v P N
™Mb 1y moas mawnm a7 awyna 125 mbrwn mxbnb Kbw 1abaw amsn
WP ¥ HR ©IbaY b b 5K 125 MIRNn—by its nature, the brain reigns over the
heart; this is how man was created; every person possesses the ability to restrain himself and
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control the cravings of his heart—in deed, in speech and in thought. In particular, he is able to tend
to the side of kedushah.

In this same vein, the Tanya goes on (Chapter 16): PV ,ommanab 1 nmava e boa
,Mnaw PSR wHih RN 1 MR M by bxrnwn Somaw vavn Sy vibwh Siwnb Nn
NN NPT MM AR T5I5 ,RET M2 §I0 PR N9 mna [mannws ,a5a by mbwh
12291 RNMINRT YR M0 NS amna —this is an important concept, concerning the
service of Hashem, for those holding on an intermediate level. It is essential to control and
overcome one’s natural tendencies emanating from the left side of the heart; one must utilize the
divine light shining from one’s brain to reign over the heart. Thus, he will realize the greatness of
the Almighty and will have the fear and wisdom to refrain from biblical and rabbinical
transgressions.

The Mitzvah of Tefillin Is Designed
to Give the Brain Dominion over the Heart

This concept allows us a new appreciation concerning the purpose of the mitzvah of donning
tefillin—opposite the heart and opposite the brain. First, we place the tefillin on the upper arm
opposite the heart, in order to sanctify and purify the heart of its negative tendencies: ab nxy
1My Y DINT—since “the inclination of man’s heart is evil since his youth.” Thus, we
prepare the heart to receive the holy light from the neshomeh in the brain. Having accomplished
this preparatory step, we proceed to don the tefillin shel rosh opposite the brain; this serves to
enhance the neshomeh’s power and ability to influence the heart with its holy illumination—in
keeping with the principle of “the brain reigning over the heart.”

This also clarifies for us the Zohar’s comparison of the two tefillin to the two keruvim. The Gemorah
in Yoma (54.) teaches us that the keruvim were in the form of a male and a female. We can now
suggest that this design alludes to the fact that the male cherub corresponded to the brain—the
male influence—whereas, the second cherub, resembling the female, corresponded to the heart—
the female recipient.

We can apply this understanding to the possuk in our parsha to arrive at the following
interpretation (Shemos 25,20): #m5ynab D1bas MrMb BT 1T —the keruvim shall be
with their wings spread upward—this indicates that both the brain and the heart shall yearn to
dedicate all of their thoughts and deeds solely to the service of Hashem; ”1"1N SR WIN DAY —
facing one another—the brain will yearn to illuminate the heart with the light of Torah, while the
heart will yearn to receive wisdom and proper guidance from the brain. If this goal is achieved, they
will merit the presence of the Shechinah: MW 72n NMbon Syn NN "N W ']‘7 Rialmakhig
/HRWwY 112 HR IR MEK WK 52 DR NI PR Y AWK 01amon—Itis there that I will
set My meetings with you, and I shall speak with you from atop the Cover, from between the
two Keruvim that are on the Ark of Testimony, everything that I shall command you to the
Children of Yisroel.

It seems that RaShB”Y’s lesson was implicit in HKB”H’s words to Moshe: N1 1IN WN 5257
Mwyn 191 193 53 n1an NN DwRm Nan nx NIX-- in conformance with all that I show
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you, the form of the Tabernacle and the form of all its vessels; and so shall you do—where
Rashi emphasizes that these instructions apply to all future generations. In other words, HKB"H
alludes to Moshe that even during generations that will be in exile, times when the Beis HaMikdash
will be absent, nevertheless, we will still be able to fulfill, on a daily basis, the mitzvah of: "% s
”WwIpni-- They shall make Me a Sanctuary. We will do so by donning arm tefillin and head tefillin,
opposite the heart and the brain, substituting for the two keruvim—providing a worthy place for
HKB”H to rest His Shechinah.

The Divine Presence in the Merit
of the Forty-two Names in the Tefillin

With reverence and love, b’d’chilu u’r’chimu, let us present a novel approach to the lesson of
RaShB”Y that we have been discussing. Our blessed sages draw a strong comparison between the
service of the Kohen Gadol in the Beis HaMikdash and our donning of tefillin. We have learned in
VX T, yavn amm 5p avw 5513 1H1bna whnwnb 0IR 217 the Gemorah (Menachos 36:):
1Ny mon Xow ,1AN XN S5y mm (T‘? 13 MnNw) MmN TANX NN 70N NHX 12 TIRW

TTA9Y TRa R 5y Tann noR 113 ww 17‘7"511 ;111N

We learn from the “tzitz,” the Kohen Gadol’s headplate, by dint of a kal va’chomer, that one is
obligated to touch and feel his tefillin frequently. For, if the “tzitz,” which only contained one
mention of the holy name, required a constant focus and awareness, all the more so tefillin, which
contain forty-two mentions of the holy name.

The Rambam instructs us (Hilchos Tefillin 4,14): ,15¥ 1w par 93 151bna wnwnb oIx ann”
KHR 1 PR ynw YINn NWrIpn A5 WP INR vA1 191X 1T nyT mor Xbw
WK Swa [0 ow 1] K7 TN Sw ow Drwy NN 112 w bR L[ wp] IR ow
1 Hwa TN1AD1 He stresses that one must have a constant awareness of one’s tefillin while
wearing them and should touch them frequently; he states that their sanctity is even greater than
that of the “tzitz.” For, the “tzitz” only contained the phrase mh WP on it, i.e. a single mention of
the holy, four-letter name. Tefillin, on the other hand, contain twenty-one mentions of the holy,
four-letter name—both in the shel-yad and in the shel-rosh, for a total of forty-two. In other words,
there are twenty-one mentions of the name “havaya” in the four passages contained in the tefillin
shel yad and twenty-one mentions of the name “havaya” in the four passages contained in the
tefillin shel rosh.

Now, the Tikunei Zohar (144:) explains that all of these mentions of the name “havaya” in a pair of
tefillin correspond to the declaration (Shemos 3,14): 71K WK 11X —I Shall Be As I Shall Be.
The numerical value of the name T”7IN is twenty-one. So, the double mention of the name i”MIN
corresponds to the twenty-one mentions of the holy name in the arm tefillin plus the twenty-one
mentions of the holy name in the head tefillin.

Concerning this name, i1”71NK, and the declaration ”iT%INR AWK TMINR”, the Gemorah (Berachos 9:)
teaches us: DINY MM 1R ,5RWS DA% MK 5 Twnb 77apT b MK TR WK TR
»A1abn Maywa Do}y TN AR T MAYWwa—HKBH tells Moshe to inform Yisroel that just
as I (HKB”H) was with you during this exile, so, too, I will be with you in the remaining exiles. So, we
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see that the names IR YWNR AN convey the message that HKB”H rests His Shechinah upon
us even throughout the times of exile.

In conclusion, we can suggest that this is the revelation of the divine Tanna, Rabbi Shimon bar
Yochai (RaShB"Y). The tefillin shel yad and the tefillin shel rosh each contain twenty-one mentions
of the sacred name “havaya”—paralleling the names in the declaration--"IT"NR WX IMINR”. In the
merit of performing the mitzvah of tefillin, HKB"H rests His Divine Presence, the Shechinah, upon
us, even during times of exile. HKB”H informed Moshe of this reality with the response: T%IN”
TR AWNR-- | was with you during this exile, so, too, I will be with you in the remaining exiles. In
other words, in the merit of the mitzvah of tefillin, HKB”"H will be with Yisroel even while in exile—
when there is no visible Beis HaMikdash; for, by performing the mitzvah of tefillin, we are still
fulfilling the mitzvah of: 23102 YNAJWY WIPN W 1WwiN”--They shall make Me a Sanctuary, so
that I may dwell among them.
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